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SOME ASSYKIAN ETYMOLOGIES 

By Paul Haupt 
Johns Hopkins University 

§1. — The common Assyrian word for hody is zumru. The 
cuneiform ideogram for zumru, Sumerian su, body,^ is used also 
for masku, skin. In Arabic, bd,sar, skin, means also mankind, 
just as Arabic ddam denotes both s/iW and mankind.^ Heb. 
basAr means flesh and mankind; it is used also as a euphemism 
for pudenda. The Hebrew word for people, gCi, is derived from 
the stem of gfiuiiah, hody. In the Talmud, gguiiah, hody, 
person, has also the special meaning memhrum virile; so, too, 
guf, body, person, and zgmorfth which corresponds to Assyr. 
zumru. Greek amfia and hefim are used in the same way. 
Cant. 5, I rendered the couplet Cant. 7, 3: 

A heap of wheat is thy person, 

encompassed with (dark purple) lilies; 

Thy lap is a bowl that is covered, 
wherein wine may ever be mingled. 

Here person ( = Heb. batn, hody) is used for the hypogastric 
region [mons Veneris). Compare Cant. 29; BL 3. 36. 104. 

The original meaning of Heb. zSmOrfth is yard, rod, branch, 
twig. This is the connotation of the word in OT. Heb. zamdr, 
to prune, is a privative denominative verb (JAOS 28, 105, n. 8)^ 
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which means originally to remove twigs or branches. In Arabic, 
the intransitive verb z^mira has the privative meaning to be 
unmanly. Similarly the obscure Heb. iahs (ifilT') pedigree, is 
identical with Arab, uaxs (^^Ji^^) rabble, originally unpedi- 
yreed; cf, Arab. *j'-=^, hajanah, nobility and ignobilityj 
German Ross and French rosse (see Est. 62). 

The Piel zimm6r, to make music, from which the term for 
psalm, Heb. mizmOr is derived, means originally to pluck (pick, 
pull, twitch) the strings of a musical instrument. Zimrath 
ha'drg, in the story of Joseph, Gen. 43, 11, which is translated 
in AV: the best fruits of the land, means the pick of the land. 

Delitzsch in his Assyr. Studien (Leipzig, 1874) p. 122, 
combined Assyr. zumru, body, with Talmndic zemSrfth, crepi- 
tus ventris. The most charitable explanation of this strange 
etymology is that Delitzsch did not know the real connotation 
of the Latin crepitus ventris; moreover, Talmud, zfimfirah has 
not this meaning. In the passage Ezek. 8, 17, u6-hinnAm 
solehim 6th-haz-z6mCrah 'al-appam, the term z6m6rah 
corresponds to the Aram. z6m0ra, bluish-gray (Syr. zammara, 
which is used especially of bluish-gray eyes)* and denotes the 
nasal mucus. The passage means, They snort defiance and con- 
tempt, lit. they send out the snot through their noses. The Syriac 
Bible renders, u6-hinn6n mafqfi'in ba-n6xiraih6n,^ they 
burst out, explode, i. e. snort icith their nostrils. For the prepo- 
sition 'al (so we must read instead of 'el) cf. Pss. 15, 3; 50, 16; 
Exod. 23, 13; Eccl. 5, 1. The Codex Marchcdiamis has in the 
margin: Sta t&v ixvicrripav. The Vaticanus reads: ical IBoii 
avrol o)? nvKTrjpi^ovrei;. The verb iivKrrjpi^o) means to turn up 
the nose, to sneer.'' To sneer = to express contempt by a grimace 
marked by slight turning up of the nose. To snort means not 
only to force the air ivith violence through the nose, but also to 
turn up the nose. 

I have pointed out (BL 123, n. *) that Assyr. zumru, body, 
is identical with Arab, ziimrah, body, corporation. In the same 
book (pp. 127-182) I have shown that the Heb. term kipp4r, to 
atone, means originally to wipe off with the hand (Heb. kaph) 
and that the Heb. qarth and qiriah, city, which we have in 
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the name Carthage, also French cire, wnx, and our chalk, 
as well as the name of the Spanish city of Cadiz, are ultimately 
Sumerian.' 

In the beautiful description of the Springtide of Love, Cant. 
2, 12, zamir," singing, is interpreted by some to mean pruning j 
but it cannot have this meaning in that passage; grape-vines are 
not pruned in the spring, but after the fruiting season, as is 
evident in the Parable of the Vine (John 15, 2). 

§2. — While zamir, pruning, and zamlr, singing, are ulti- 
mately identical, we must assume two different stems for the 
Assyr. qablu which means both midst and fight. The original 
meaning of qabalu, to fight, is to face, to confront; but Assyr. 
qablu, midst, is a transposition of Arab, qalb, heart, midst, and 
this is identical with Heb. qarb which appears in Assyrian as 
kirbu, spelled with k, not q, owing to the following «'-vowel, just 
as kirfetu, banquet, from qara, to invite, is spelled with kj cf. 
the Assyr. loanword kerah (2 K 6, 23) and Nah. 35, 1. 11; 
Est. 32, n. f . 

Heb. qarb, interior, has no connection with the stem qdriba, 
to approach; it is simply a byform of qalbu^qablu, with r 
instead of I, just as we have gamdr = gamdl, and (in Syriac) 
geram; see Est. 55, n.*; 57, n. f; BL23, n. *; 126, arf p. 79,1. 5. 

Assyr. qarftbu, war, is a doublet of qablu, front. The 
original form of Arab, qalb, heart, midst, is qarb with r; it is 
derived from the root qar (AJSL 23, 243, below). The special 
meaning of qarb is thoracic cavity, while kars denotes the 
abdominal cavity (JBL 19, 76, n. 99). 

^3. — Transposition and partial assimilation are much more 
frequent than is generally supposed. Assyr. zenu, to he angry, 
which Zimmern' was inclined to combine with Heb. zandh, to 
reject, originally to regard as offensive (owing to a disgusting 
odor) is simply a transposition of Heb. za'dm, from a root za' 
which we have also in za'df, za'dq (with partial assimilation: 
ga'dq). For the connection of the two meanings to he angry 
and to shout compare Assyr. garftxu and nagagu. In Assyr. 
zenu the "Ain is transposed, and the n instead of m is due to the 
preceding dental sibilant. Similarly we have in Hebrew, zanah, 
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to have illicit intercourse, instead of zamah, Ethiopic zamaua ; 
contrast Judges 67, 42. 

§ 4. — We find the same partial assimilation in the legend of 
the sons of Grod and the daughters of men, prefixed to the Bibli- 
cal accounts of the Deluge (Gen. 6, 3). Here AV translates: 
The Lord said, My spirit shall not always strive with man; but 
the Ancient Versions render: stay, remain {^Karatieivrj, permane- 
bit, Syr. te'm^r). Heb. iadon in this passage evidently stands 
for iadSm, an intransitive imperfect from the stem dum, to 
last, remain, continue, which is common in Arabic (dam a, 
iadumu or iadamu; da'ima", altvays, forever). The same 
partial assimilation appears in the Arabic dialect of Egypt, where 
we find dan, idan instead of dama, iadamu. The original 
form dom (with m) is preserved in Josh. 10, 12, where Joshua 
says in the sight of Israel, Sun, stand thou still over Gibeon! 
Of course, this meant originally simply: May the sun not set 
before Jhvh has granted us victory ; cf. the translation of Joshua 
in the Polychrome Bible (New York, 1899) p. 72, line 9." Simi- 
larly Sargon says in his cuneiform annals that he besieged and 
conquered the Babylonian city of Dur-Athara (710 b. c.) before 
the sun set (adi la salftm samsi). See H. Winckler, Keil- 
schrifttexte Sargons (Leipzig, 1889) 1, 43. 

Joshua's lines, 

S6ms be-Gib'6n dom! ue-iar^h be-'6mq Aiialonl 

Uai-iadom sems'" iie-iareh 'ad-iqq6m g6i 'oiebftii 

are quoted from the ancient Book of Songs, Heb. sef r has-sir ;" 
iasdr is an erroneous transposition of sir (JHUC, No. 163, 
p. 54'', below) and sir is identical with Arabic s\r, poetry; see 
Est. 74, ad 9, 24. 'Am Ad after u6-iareh is a gloss based on 
uai-ia'mod introducing the subsequent explanation in v. 13''''' 

AV adds to Stand thou still in the margin: Heb. be silent. 
But there is no verb dam Am, to be silent; nor does dam am 
ever mean to silence, to annihilate, although dAmma means 
in Arabic to exterminate ( = tAhana ua-'Ahlaka). Heb. damam 
corresponds to the Assyr. damamu, to moan, to mutter; and the 
forms of dam dm which are supposed to mean to be silent must 
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be derived from dum, to stay; cf. Noli. 44(9*^). Dom l6- 
Iahii6h (Ps. 37, 7) does not mean Be silent to the Lord or Sub- 
mit quietly to Jaliveh, but Stay (rest in patience or expectation) 
or Wait for Jaliveh! For iddSmu ka-'6bn (Ex. 15, 16) we 
must read iadomu ka-'dbn, they became rigid as a stone, 
petrified with astonishment; so, too, in the story of Nadab and 
Abihu (Lev. 10, 3). This stem dum, to stay,^'^ occurs in several 
passages of OT; the stem damAm, to whisper, to speak with a 
low, rustling voice, is less frequent. We have it e. g. in Ez. 
24, 17: he'-an^q d6m, moan softly, not sigh in silence. In 
Assyrian we find the phrase kima Quqi addmum, I rustle like 
a marsh, i. e. I moan softly as a canebrake rustles. When 
Jhvh appeared to Elijah, he heard a still, small voice (qOl 
demam&h daqq&h, 1 K 19, 12) i. e. the sound of a soft whis- 
per. Dfimamfth u6-q5l 'esmd', I hear a ivhisper and a 
voice (Job 4, 16) means I hear a still voice. laqem sg'arfth 
lidmam&h (Ps. 107, 29) does not mean He makes the storm a 
calm, but He hushes the storm to a whisper. 

The obscure line in Ps. 4, 5, Stand in awe and sin not, com- 
mune icith your oivn heart upon your bed, and be still, must be 
translated: Rage, but be ye no traitors! Oppose and mutter in 
privtde! This warning is addressed to the aristocratic Jewish 
apostates who appealed to the Syrian king for help when Judas 
Maccabseus besieged the Syrian citadel at Jerusalem in 163 B. c. 
(1 Mace. 6, 21). This Psalm must be translated: 

1 "When environed,'* Thou didst enlarge me; 
"^have mercy, and hearken my prayer! 

6 3 They'* say. Who can give us success?'' 

TThy countenance lift Thou to us!"* 

7 Thou hast put great joy in my heart,'*' 

surpassing harvest and vintage; '■'" 

8 In peace ^ I lie down and I slumber, 

Thou^ makest me dwell i undisturbedly. 2' 

(a) 1 When I call, answer me, O God who Tightest me ! 22 

O) 6 many (v) the light of (8) Jhvh 

(«) 8 both2s (Q Jhvh (tj) alone 
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2 How long will ye *love what is vain,-* 

and seek what is false,^^ ye lords ? ^° ' 

i Rage, but be ye no traitors!^' 

oppose and mutter «in private I^"'^ 

(0) 2 (will ye turn) my glory into shame i^i* 

(i) 3 Know ye that Jhvh showed me wonderful favor ; so 

Jhvh will hear, when I call upon Him. 

(«) 4 in your heart 
(A) 5 Bring the right sacrifices, ^i trust ye in Jhvh ! 32 

The noun demmdt means in Ethiopic: cat, originally wild- 
cat. The domestic cat was not known to the Arabs before the 
time of Mohammed.'' The verb dam 6m seems to have meant 
originally to cry as a cat, mew, mewl, miaii; then to moan, 
especially to moan softly, to whisper, to mutter (German mauzen). 
Ethiopic tadammdma, to be stupefied, on the other hand, means 
originally to be petrified with astonishment; of. the passage cited 
above, iddgmu ka-'abn, Ex. 15, 16. This Ethiopic reflexive- 
passive stem would correspond to a Heb. hithdSmem. 

§ 5. — Another Assyrian word for crying, moaning, which has 
never been explained, is qubbti. The simple stem qebu is the 
common word for to speak, to call, to order, to promise. It has 
been combined with the Talmudic qabA', to fix, to determine, 
but it is identical with the Heb. verb qabd' which we find in 
two passages of OT, viz. Prov. 22, 23 and Mai. 3, 8. 9. Here 
we must not substitute 'aqdb for qaba'. The verb qaba' has 
the privative sense of the German absprechen, aberkennen, Lat. 
abjudicare. Prov. 22, 22 must be translated: 

Eob not the poor, though he is poor! 

nor oppress the needy in court ! 
For Jhvh will plead their cause, 

and deprive their deprivers' life! 

Shakespeare says, ^Tis honor to deprive dishonored life. 

The difPerence between gazdl and qabd' is that gazdl 
means to deprive unlawfully, while qab^' means to deprive by 
judicial sentence. In the same way we must render in Mai. 3, 8 : 
Can man divest God (of His rights) ? i. e. Can God be lawfully 
deprived by man of anything He claims? We have the same 
root (AJSL 23,252) in the verb qabdb, to curse, originally fo 
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decry, clamor- against, call down calamity. Similarly Assyr. 
ragamu, from which the terms targflm and dragoman are 
derived, means originally to cry; then, as a legal term, to claim, 
and finally in Ethiopic (and Arabic): to curse.^ Our spell = 
charm meant originally simply speech, and the primary meaning 
of charm, Lat. carmen, is song. In German, beschreien means to 
bring on an evil spell, and besprechen is equivalent to charming, 
enchanting, conjuring. 

In Arabic, qfiba'a is used of the cry of an elephant, but this 
means originally to trumpet; the noun qub' means trumpet, 
originally hollow metallic instrument. In Hebrew we have 
qubbd't (with the gloss k6s) goblet in Is. 31, 17. 22 and q6bd' 
or k6ba' (with k instead of g) helmet. The original meaning 
is to be hollow, then to be resonant, to resound, sound, speak. 
The root (AJSL 23, 252) qab, to be hollow, appears in the 
name of the measure of capacity, qab, also in qebfth stomach, 
and qubbah, vault, Arab, al-qiibbah, from which the word 
alcove is derived. Arab, qdba'a means also to grunt like a hog 
and to sigh deeply (syn. tan^hhada,^^ nftha). 

§6. — According to Delitzsch, Assyr. nlmfidu means room, 
chamber; a kussft nlmfidi is said to be a parlor chair, not a 
camp stool. I showed more than twenty years ago' (BA 1, 6- 
cf. 165. 176. 326) that nlmfidu is a form mif'ftl of 'amdd, to 
stand. The a-vowel is preserved in the feminine form nlmftttu 
(for mi'madtu) which does not mean chamber or dwelling, but 
a utensil often mentioned in connection with a throne, or chair, 
or bed. Both nlmfidu and nlmftttu mean footstool or bed- 
steps. The Assyrian chairs and couches were so high that they 
had to be provided with footstools or bed-steps. 

In the Talmud, bed-steps in front of a high bed are called 
dargds," a word which is used by modern Jews for the treadle 
of a sewing machine. This word must be restored in Amos 3, 12 
instead of u-bidm6sq. We must read: 

As a shepherd barely rescues 

the shins or an earlap. 
So will the dwellers be rescued 

with the steps of a couch! 
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Ka-'s6r iaggil hfl-ro'eh kera'aim o-bdal-'6zn 
K6n innaglti hai-iosbim be-dargas '^rs. 

Of all their treasures the inhabitants of Samaria will not be able 
to save more than the steps of their luxurious dining couches on 
which they have been reclining at their sumptuous feasts. The pre- 
ceding bif'dth mittah is an explanatory gloss to be-ddrgas 'ers. 

In Nebuchadnezzar's statement that he did not desire a 
nimedu of his majesty in another city, nimfidu has the same 
meaning as Heb. had6m,'"'/oofs/ooZ, inPs. 99, 5; Lam. 2, 1, where 
the Temple of Jhvh in Jerusalem is called His footstool. The 
name of the wall of Babylon, Nimetti Bel, must be explained 
in the same way. In the Sermon on the Mount (Matt. 5, 35; cf. 
Is. 66, 1; Acts 7, 49) heaven is called God's throne., and the 
earth His footstool. 

An Egyptian couch with bed-steps in front of it is figured in 
Eiehm's dictionary of the Bible, edited by Bsethgen (Biele- 
feld, 1893) 1, 225 and in the first edition of Benzinger's Hebr. 
Archdologie, p. 123. Assyrian couches and chairs with foot- 
stools may be seen in Mlirdter-Delitzsch's GeschicJite Bahy- 
loniens und Assyriens (Calw, 1891) pp. 139 and 207; cf. BL 
67, 12. Footstools are often mentioned in the Odyssey, e. g. 1, 
131; 10, 315. 367; 17, 409. 462. 504; 19, 57; epi)vv^ means 
also rower^s seat, rowing-hencli, thwart. 

§7. — Assyr. pelu, which is synonymous with salfttu, has 
never been explained. In HW both words are left untranslated. 
Salatu is the stem of Heb. solth, flour, and means to grind, 
and pelu is evidently the Heb. palh (nbs) millstone. 

§ 8. — In my Prolegomena to a Comparative Assyrian Gram- 
mar (JAOS 13, ccliii, below; cf. AJ8L 20, 171) I have shown 
that Assyr. tulli, breast, is connected with tilu, hill, and that 
the synonym glrtu is the feminine of ^iru, high. One of my 
students recently suggested that Assyr. sadtl, mountain, might 
be connected with Heb. sad, breast. Assyr. sadu, mountain, 
constr. sad, is supposed to be identical with Heb. sadeh, field. 
If this be correct, we should have a secondary differentiation as 
in sSh, sheep, and sai, present, which may have been originally 
identical; see OLZ 12, 214, n. 15. 
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§9. — The Heb. terms pahhSth u-s6ganlm, governors and 
deputies (Ez. 23, 12. 23 &c) are Assyrian loanwords. Pahhah 
(for pahhah; see Est. 35) is the Assyr. paxatu, governor (for 
bel-paxati). Heb. sfiganlm is plur. of sagn ("30 not pD!) 
= Assyr. saknu (HW 659*^). The g instead of k is due to the 
following nj cf. Heb. Sarg&n^=Sarru-kenu (for Heb. 6 = 
Assyr. 6 see Est. 7) and nadanu for natanu, to give (see 
Kings 112, 18; 117, 32) as well as Syr. selddda = Babyl. sa- 
landu = salamtu, fern, of salmu, corpse (see Nah. 26). In 
Syr. izgaddutha, embassy, mission (ZA 7, 174) the s is assimi- 
lated to the following g; cf. zfimftn, time^A.ssjv. simftnu, 
from udsama (JHUC, No. 163, p. Sg**; Pur. 32, 23; Nah. 31, 
below). For ^(o<ydvr)<; see Pur. 26, 6. 

The s in Heb. s6ganlm instead of the cuneiform s shows 
that this word is borrowed from the Assyrian, not from the 
Babylonian: s became s in Assyrian, and s became s (THCO 
234, n. 3). This fact, which was recognized by Hi neks as 
early as 1857, is denied by nearly all Assyriologists of the pres- 
ent generation (see e. g. AG 126). But GA xvii rightly says 
that s was pronounced s in Assyrian, and s, on the other hand, s. 
The original form of the name of the Moon-god is Sin, not Sin 
{Kings 270, 24). Mount Sinai denotes a mountain covered with 
senna shrubs (Heb. s6n6, Arab. sana'). See OLZ 10, 70; 12, 
165 (for Aram. 6staq6d = Assyr. sattaqda, last year, formerly, 
discussed on the same page, see AJSL 22, 251). Cf. also my 
paper Midian und Sinai in ZDMG 63, Part 3. 

Saknu is generally derived from sakanu, to appoint; but the 
usual meaning of sakanu is to malce: saknu means agent. This 
is also the meaning of Arab. 'amil. An agent is a person acting 
on behalf of his principal, a representative or deputy. We speak 
not only of commercial agents, but also of diplomatic agents, &c. 
An officer who performs the duties of a colonel during the tem- 
porary absence of the commander of the regiment is called an 
acting colonel. Arab. 'Amal, ivorJc, is used especially of the man- 
agement of the public revenues, and Heb. m 6 lakh ah, work, has 
the same meaning; see Est. 34, Arab, 'a mil means not only 
govei'nor, but also collector of taxes, &c. 
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§10. — In the illustrative quotation (BL 26, n. *) Is. 59, 5. 6, 
which is according to Cheyne (Isaiah 158, 18) a later insertion 
from some favorite book of moral teaching, or possibly from some 
very late psalm, we read: 

Lo, vipers' eggs do they hatch, 

and spiders' webs do they weave. 
He who eats of those ^' eggs must die, 

and if crushed, they break out into adders. 
Their webs serve not for raiment, 

nor can men be clad therein:'* 
Their works are works of mischief, 

and violence is in their hands. 

In the Masoretic Text the word for web is qur ; but the Targum 
has qiuuin, threads, filaments (qiuuin d6-'akkobita) for 
qurlm; the ■) in D''"t1p is merely due to dittography of the V, 
the consonants '', "I, "!, 1 are often confused, haplographed, and 
dittographed; cf. OLZ 12, 168, end of n. 7; TOCR 1, 302, n. 1; 
AAJ 6, 1. 5. 

This confusion of "', 1, "■, 1, is much more frequent than is 
generally supposed: ^p"!"" (Pro v. 10, 7) is mis written for ^"pV ; 
for i<~iT (Prov. 11,25) we must read mi"' [see Proverbs 43,30; 
45, 5). In Hos. 12, 12 LXX {dpxovTe<;) read D^lB for D^^ITT,"' 
and this is a corruption of D''"Tir , demons. In 1 S 20, 30 we 
find niTl?::?! miss instead of TTfin m^D .*" In lins = cunei- 
form Pitru (IN 377, n. 3) the 1 is due to dittography of the "I . 
Similarly the 1 in DtT'll/^ is a dittogram of the T ; we must read 
in 2 S 10, 4; 1 Chr. 19, 4: middeh6m. Gen. 36, 2 ■"inn is 
miswritten for "'"iriH (IN 331, n. 2). The names D"'112D and 
TI3C are both corruptions of D"'11Sp , afterwards ']''"liSi: (OLZ 
11, 238; TOCR 1, 302; AAJ 5). 

The obscure llT/j (Ob. 8) is miswritten for TlT/J , store, 
supply of food, provisions, originally a place where provisions 
are kept for future use; cf. 01770? ( Odyss. 2, 289) and dyyelov 
(1 Mace. 6, 53)." In Arabic we find mizuad, bag of pro- 
visions, misspelled in the Aruch 11753 , as it is in Obad. 8 and 
Job 37, 9 (see below). The Talmudic mizuftdah has the same 
meaning. This word is connected with Aram, zguftda, pro- 
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visions for a journey, haversack, which is identical with the 
Biblical gedah, fern, of Qaid, provisions for a journey, supply 
of food (Assyr. ^Idltu)/"^ The original meaning of the word is 
game. Pliny (6, 161) says that according to Aelius Gall us 
nomadas lacte et ferina came vesci.*^ The z instead of g is due 
to partial assimilation as it is also in Syr. zaddlq = Heb. gaddlq, 
righteous, orthodox. The name of the unorthodox Sadduceans 
(Syr. Zaduqaie) appears in Arabic as zindlq^^ziddiq ; see 
JAOS 28, 116;" cf also z6'6r (Is. 28, 10. 13; Job 36, 2) = 
ga'lr, small. 

In Ob. 8 we must read: 

lailimu miziifld taht^kha 'en tebtl'ah bo 

They destroy thy underground caches, 
no store is (left) therein. 

For iasslmu [cf. GK, §107, e) instead of iaslmu see Kah. 
3. 36, ad V. 13; contrast MVAG 3, 238, 1. 8. In taht6kha we 
have not the preposition, but the pausal form of a noun with the 
meaning underground chamber which we find also in Jer. 38, 11- 
For the position of the suffix cf. GK, §136, n.'^ The misreading 
teblinah instead of tebu'ah is responsible for the illustrative 
quotation (see the beginning of §10) in the following verse 
referring to the wisdom of the ancient Edomites (OLZ 12, 163). 
In the Talmud, tfibu'ah, produce, means especially grain (not 
in Levy). Grain was stored in a cache or in a dry well with 
clay walls (Jer. 41, 8; 2 S 17, 19).*' 

Apart from the two couplets in vv. 5 and 7, which may have 
been written about B. c. 580, the Book of Obadiah was composed 
in B. c. 164 (see TOCR 1, 269, n. 2). 

Also in Ps. 144, 13 and Job 37, 9 we must read mizuad6nu, 
our store-houses, and mim-mizuftdim, from the great store- 
house; for the intensive plural see Nah. 30, below; AJSL 23, 
233, n. 40. 

The shorter form llTl^ (Ex. 4, 18*) for I'lIT' is due to haplog- 
raphy of "I"! . Jethro is probably an Egyptian name: r6 may 
be the Heb. form of the Egyptian Re'. For the vanishing of the 
^Ain (ro' would have meant evil in Hebrew) cf. mdrah, razor. 
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for ma'rah; Estemoh (Josh. 15, 50)=Est6m6' (Josh. 21, 
14), &c; see JHUC, No. 163, p. 88; also the remarks on Heb. 
slr = Arab. si'r,, above, §4. For the in Hebrew instead of S 
cf. the remarks on Sarg6n=Sarru-k§ru, above, §9. In the 
■original tradition Moses' wife was the daughter-in-law of a priest 
of Heliopolis; she is therefore contemptuously called (Num. 12, 
1) a negress (AAJ 9, n. *). Afterwards this tradition was trans- 
ferred to Joseph (Gen. 41, 50). The Israelites were not in 
Egypt, but the Edomite ancestors of the Jews were in Egypt 
about 1230 b. c. (OLZ 12, 163. 212). Jewish monotheism is 
derived from Heliopolis.*" 

The reading TT'^USS' ■'|lp , filaments of a spider, instead of 
the aira^ Xejofievov ''lilp (Is. 59, 5. 6) is confirmed, not only by 
the Targumic rendering qiuuln dS-'akkoblta," but also by the 
Assyr. q6, filaments, which we find in No. 56 of Geo. Reis- 
ner's Siimerisch-babylonische Hymnen nacli Thontafeln griecM- 
scher Zeit (Berlin, 1896) p. 108, 1. 42: 

ina taxazi qe asati ina pildkki atdmi 

During battle threads I weave, 
with the spindle I spin. 

My attention was called by Professor Zimmern to his 
explanation of this passage, given in Miss Hussey's dissertation 
(AJSL 23, 147, 1. 42; c/. p. 150, below). For qti (Heb. qau), 
thread, cord; pilakku (Heb. palkh) spnidle; tamu (Heb. 
tauah; ZA 2, 274) see HW 58P. 527". 302% and for satu 
{cf. Heb. s6tl, tcarp) =to weave (HW 695'': satti, some kind 
of cloth) see Dr. Behrens' dissertation (cited Pwr. 31, 14; cf. 
OLZ 12, 67, n. 5) p. 121, n. 2. I had not seen Miss Hussey's 
dissertation when I wrote the explanation of the difficult phrase 
sata qe ittuti (KB2, 116, 7; HW 582^)"* published in ZDMG 
61, 294, 1. 33. We must undoubtedly render, with Zimmern, 
Tliey were webbed (covered) icith cobwebs, \ii. filaments of spiders. 

Itttitu (HW 161^) is a collective abstract noun like amelutu, 
mankind; abutu, /a//iers. The stem is Arab, hata (Lx&., ^J^) 
or hata'a" = f Atala, to twist, weave, seiv together, to fasten, 
intertioine, &c. Itttitu* is derived from ittu = hit'u = hituu 
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or hitiu. We find ittu sa gubati,^' fringe of a garment 
(HW 154'^). Both ittu and itu (HW 156") mean also harder = 
boundary. Ittu represents a form fi'l, and itli a form fi'al or 
fi'al. Border may mean also territory, domain; this is the 
meaning of utu'titu (for hutuutitu) Tig. 4, 34 (HW 155"). 
Itati, neigliborliood (HW 154**) stands for hitauati, whereas 
idati, sides (HW 304**) is the plural of ittu = idtu, fem. of idu, 
/(a«d! = iadu {^Proverbs 51, 3). For the development of the 
meaning in utu'utu c/. Heb. habl, cord, rope, snare, loop, 
noose; measuring -line or lot (see Pur. 18, 10) and region, dis- 
trict, coast-line, sea-shore (see Proverbs 57, 30). Also Assyr. 
qi^ru means originally tying (cords, slip-knots, snares, &c) and 
then property, possession. Qigir sadi, however, does not mean 
property of the mountain (HW 592") but I'ocks or flagstones 
firmly knit or bound together so as to form one compact whole. 
Ittu, asphalt (HW 161") means uniter, i. e. bituminous cement 
(BL 129). For the intervocalic ' =u or i in utu'utu cf. iti'fttu 
(HW 157") = hitiiatu. 

From the same stem we must derive itani which we find in 
the passage iv R 26, 25" (cited HW 158''): s6tu suparrurtu 
(or saparu) sa ina tamdi™ targu, sa ina itanisa nunu ul 
uqgh,^^ the spread net from tvhose meshes no fish escapes. 
Itani is not a noun with the termination -an, meaning enmesh- 
ment, but plural of itu = hitaiu, mesh; cl. above the remarks on 
Heb. habl. In amelu su ina nise qa esa ana seti targu 
(iv R^ 6, 16) qu esu does not mean a destructive snare, but an 
entangling snare. Esitu, confusion, (h'sorJer,^^ means originally 
e7itanglement. 

Assyr. setu, net, which is recorded in HW 636'' as a derivative 
of nslT , must be derived from satu, to weave; cf. zeru, seed = 
zaru, zarru, zar'u (BAL 90). There is no connection between 
setu, net (originally ivoven in meshes) and Heb. saht, in which 
the final t is the feminine ending; contrast Delitzsch, Prolego- 
mena (Leipzig, 1886) p. 119. The synonym of setu, net, 
saparu (HW 509) is a Sumerian loanword, a compound of sa, 
mesh,''* and par (or bar) spread out. Syr. ftpharsana, plot, 
scheme (originally iveb, tissue) is not derived from the Persian, 
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but is a transposition of Assyr. saparu, ne/=^Sumer. sa-bar. 
Sum. sa = Assyr. riksu,^^ markasu, pitnu,"" and bar = Assyr. 
suparruru and nabaltu ; see HW 621. 622. 533. The stem of 
nabaltu (for nabastH) is Arab, bfisata (iaAw.Aj!). In Syriac 
we have with partial assimilation [Pur. 27, 15) p6sat, to stretch 
out, to spread out. 

§11. — Heb. kauuanim, calces (LXX: ^auwi/e?, also %av/3(wi^€?, 
)(a^&>ve<;, %a;Lt<wi'€S, Kav5)ve<;, in the two post-Jeremianic passages 
Jer. 7, 18; 44, 19) has been compared by Jensen (c/. KAT 441, 
n. 3) with Assyr. kamftnu and derived from the stem kamu = 
Heb. kauah, to burn (ZA 2, 281). This untenable etymology was 
suggested more than 150 years ago by Joh. Simonis, but rightly 
rejected by Gesenius who stated in his Thesaurus, p. 669''; 
(kauah) urendi, adurendi, not coquendi significatum liahet. 
There is a difference between a baked cake and a burnt cake. 
Even toast (Jensen: Rosfbrot) is but superficially browned by 
the fire, not burnt. Nor can kauuan, cake, be, with Kimchi 
and Gesenius, derived from Aram, kauuen, to prepare (cf. 
AJSL 23, 226, n. 13). 

Assyr. kamanu does not mean toast; it denotes something 
broad and fiat in form, especially a thin, flat cake. It is derived 
from the stem kaham, so that kamanu = kahmanu." Arab. 

kahama ( ^.t Jo^SI ^ ju4=. \b\ tX2IJuiJ( xX^^T) io discour- 
age, means originally to flat, to depress. We use flat in the 
sense of prostrate, laid low; the phrase to fall flat means to fail 
completely. The fourth form of kdhama is used oi failing eye- 
si gitt (ijj. '^ SbS SyASJ |V.g5'!)- Heb. kahah, which has the 

same meaning, corresponds to Arabic k^hiia, to be discouraged; 
in Ethiopic, transposed, haki,ia). For kahiia = kAhima cf. 
qd,hiia = qAhima (AJSL 23, 228, end of n. 13). Arab, 
kdhha means to he decrepit (syn. hArima). The original 
meaning of decrepit is sunk to a lower level (JAOS 28, 106). 

The form fu'l of kAhama appears in Assyrian as kumu (for 
k'uhmu)*" which is generally translated jpZace, building, residence, 
but it corresponds to the Greek irXd^ and denotes a flat surface, 
level ground, then plcdform, terrace, area, site, place.^" The 



Some Assyrian Etymologies 15 

preposition ktim (also kem^^kahm) means originally in the 
place of. 

In Grerman, Platz means not only place, but also thin cake. 
The derivation of place from TrXarela seems to me doubtful; 
TrXareta means street, not place. In Polish, placlc is used for 
flat cake. Greek 7rXa«o£)?, which is derived from the same root as 
TrXaf, denotes a flat cake. Lat. placenta, which is now used 
especially of the uterine cake or afterbirth, has the same meaning. 
For the connection of ifKci^ and TrXa/coO? with TvKrfcrcrm, to heat 
(Lat. plango) cf. feoWer = flour and water made into paste; and 
for the meaning of Lat. placere cf. Heb. saufth, to be suitable 
{Est. 3, 8). We use level in the sense of adapt and suit. 
Shakespeare [Othello, i, 3, 239) says: such accommodation and 
besort as levels ivith her breeding. Germ. Pldtzchen, the diminu- 
tive of Platz, denotes a small flat cake, either round or star-like in 
form, (■. e. a kauuan. Also Germ. Fladen which is connected 
with TrXarv?, flat, level, loide, means flat cake (=Eng. flatcn). 

The Vulgate uses placentae for kauuanim and the Peshita: 
zauterfe, i. e. cakes made of flne flour, oil, and honey, correspond- 
ing to the German Honigkuchen, Lebkuchen, Pfefferkuchen, 
&c. The Targum renders kauuanim by kardotin which is 
generally supposed to be identical with x^'^P'^^^'to'^j provided with 
sleeves; but this may mean also having ray -like projections like 
points of a star. 

In 1. 226 of the Flood Tablet (p. 144 of my edition of the 
Babylonian Nimrod Epic)^ kftrnftnu denotes the thin flat cake 
into which the dough for the bread to be baked for Nimrod by 
Xisuthrus' wife, has been rolled out (Assyr. miissukat)."' 
Jensen translates this passage (KB 6, 245, 11. 224-229): Sein 
eines Brot ist angerUhrt, ein zweites ist . . . . t, ein drittes ist 
{ange)feucht{et), ein viertes ist weiss (geworden), sein Rost- 
brod, ein funftes "tcirft graues Haar ah,''' ein sechstes ist 
gekocht, ein siebentes — ploizlich rilhrte er ihn an und der 
Mensch schrak auf. This remarkable rendering is on a par with 
the meaningless translations characterized in J AGS 22, 9 (cf. 
Est. 70, n. *).'' 

The numerals istftt, sanutu™, &c me.an on the first day, 
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second day, &c. §anutu = sanuiatu, fern, of Ethiop. sanui ; 
the feminine of the ordinal number santi (for saniiu) would 
be sftnitu (for saniitu, saniiatu). The Assyrian ordinal 
numbers have not the form fa'ul (AG 171, No. 8). Nor do 
istat, sanutu™, &c mean firstly, secondly, &c (AG 214). 

The verb in 1. 224 is not ipt6gi, became white (how can toast 
become white?) but ibt^gi, she cut or broke up, divided; cf. 
Heb. biggA' in the late psalm Is. 38, 12; Arab. bAda'a (syn. 
qAta'a). The noun bdd'ah denotes a piece of bread or meat. 
We have the same verb in buggu (not puggft, HW 534'') sa 
qan tuppi. 

The noun siba, which is spelled sipa in 1. 239, does not 
mean ivhite hair (Heb. seb or s6b&h) but grease, lard (OLZ 
12,111). 

The lines should be translated: On the first day his (Nim- 
rod's)'" bread loas made tip,''^ i. e. the flour was mixed with water, 
and this mixture was kneaded; on the second, it was spread out 
with a roller;" on the third, it was remoistened; on the fourth, 
she (Xisuthrus' wife) divided his (flat) cahe into a number of 
smaller cakes;"* on the fifth, she put grease on; on the sixth, it 
was baked; on the seventh day, he (Xisuthrus) suddenly touched 
him so that the man (Nimrod)"" tvas startled.'" 

Nor does tfediqu sipa a iddi-ma edesu lidis (1. 262) 
mean soil das Geivand nicht "graties Haar abwerfen," sondern 
neu[, neu) verbleiben, but the garment shall not take on grease 
(dirt)"" but shall remain quite new. Arab, dusumah means 
greasifiess and dirt; Arab, dusm (plur. of Adsamu) denotes 
soiled garments. We use smear not only for fat, grease, oint- 
ment, but also for spot, blotch, stain. Greasy = smeared or soiled 
with grease. In the same way to daub =- to smear and to soil. 

Assyr. samnu denotes especially sesame oil {Piiv. 30, 39) 
whereas sijiu = grease, i. e. unimcd fat, as tallow, suet, or lard. 
In Syriac, siifia da-h6zire means lard. Siifia (from safa = 
suf ; cf. AJSL 23, 252) denotes also lubriccding grease (Germ. 
Schmiere). Syr. saii&fa = Cfm//ce?*, i. e. one who smears with 
pitch. Syr. seiafa, eye-salve, has passed into Arabic as siiftf ; 
also the Arabic verb safa (iasufu) to polish (or to smear with 
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pitch) is an Aramaic loanword. The genuine Arabic form is 
safa (iasifu) or sA'afa (sa'ifa) which has the privative mean- 
ing (JAOS 28, 105, n. 3; BL 128) to be rubbed off or abraded, 
fretted, galled, chafed, frayed (syn. tasdqqaqa) or excoriated, 
cracked, chapped, excorticated (syn. taqAssara). This corre- 
sponds to Syr. sdupa (or sUfa) excoi-icdion (Germ. Hautwolf ov 
Afterfratt).'' 

Arab, saf, layer of stones, on the other hand, is a loanword 
corresponding to Syr. s6hafa, a course of stones or wood, a con- 
tinuous range of stones or bricks. The genuine Arabic form of 
this stem is sAhafa which has the privative meaning to excori- 
ate, to flay; in Yemen, sihftf means milk, lit. what is skimmed. 
Cf. Sumer. ni-nun, fat sJcimmed off, i. e. cream (ni = samnu, 
and nun = qalapu (BL 126, ad p. 79). This explanation was 
given more than 30 years ago in the Grerman translation of Geo. 
Smith's Chaldean Genesis (Leipzig, 1876) p. 285, n. 1; con- 
trast J. D. Prince's Materials for a Sumerian Lexicon, p. 262, 
below. In Assyrian we find sipu or sibu (HW 645**) tvooden 
lining or boarding; cf. "jTiTZJ (Ezek. 41, 16) covered (or wains- 
coted) and Syr. sfthiSfta, covering. Syr. sfihAf, to overthroio, 
on the other hand, corresponds to the Assyr. saxapu, and has an 
original C and a ^ . 

^5 12. — In conclusion, I should like to add a word on the ety- 
mology of the cuneiform name of the planet Saturn. The Maso- 
retic vocalization kiiun in Amos 5, 26 suggests the substitution 
of siqqiig, idol, abomination (cf. JAOS 28, 118, below). The 
cuneiform name of the planet Saturn is spelled Ka-a-a-ma-uu 
which was originally (ZA 2, 267, 1; 280, 3; 282, 1) pronounced 
ka'amanu (for qaiiamauu, with k for q, as in kirbu=:Heb. 
qarv ; see above, §2). This may afterwards have passed (with 
a change of Ci to 6 and m to it)'** into kamftnu, keuan. Assyr. 
ka'amanu means permanent, lasting, enduring, remaining (HW 
321). The stem is qum ; c/. Arab, qaiiam and (the Aramaic 
loanword) qaiium."' I believe, the planet Saturn was called 
ka'amanu, keuan, remaining or fixed, because it remains 
about 2^ years in the same sign of the zodiac. In 1. 178 of the 
second Surpu-tablet (JBL 19, 62, n. 8) Sakkftt and Ka'a- 
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manu are mentioned together (EB 749) just as we find Sikkuth 
and Kiitin (both with the vowels of the Qfire siqqug; see 
above) in Amos 5, 26. 

The passage Amos 5, 21-27 is a post-Exilic gloss to Am. 4, 
4. 5. It must be preceded by 4, 5, and followed by 6, 8 and 5, 
4. 5. With the exception of the first two verses the entire fifth 
chapter of the Book of Amos consists of glosses, just as Am. 9, 
1 is the only original passage in the final chapter.'" Am. 5, 23-27 
must be translated: 

Did ye bring me ofiPerings and gifts 
the forty years in the wilderness ? " 

Ye may carry now Saccuth, your King, 
and Kewan, your gorgeous image! '-' 

I'll send you away into exile 1" 
thus says Jhvh Sabaoth. 

Jhvh says, I want repentance and conversion, love toward God 
and man, not sacrifices and gifts. What is the use of your com- 
ing to Beth -el and its sacred cromlech, your sacrifices, tithes, and 
freewill offerings, if you do not return to Me? You observe re- 
ligious ceremonies, but you have no real religion; you do not 
come up to My ethical standard ; I sent you many a warning, but 
in vain! Our relations were perfect, without sacrifices and gifts, 
during the forty years in the wilderness.'' In your nomadic 
stage you had no elaborate ritual, but your moral standard was 
higher. But as ye will not return to Me, the only true God, I 
will send you away into exile: ye will be deported to Assyria!'" 
There you may worship the Assyrian idols, Saccuth and Kewan, 
and carry their images about in processions. The gods of Baby- 
lonia and Assyria were carried about in processions at the great 
festivals,'* especially at that of the New Year about the time of 
the vernal equinox;" see the full-page illustration facing p. 78 
of the translation of Isaiah in the Polychrome Bible. 

Notes 

(1) The oldest form of the ideogram for su may represent the 
suprapubic region; it means therefore also increase; see Francois 
Thureau-Dangin, Recherches sur I'origine de V6criture cuniifonne 
(Paris, 1898) p. 32, No. 190; cf: also No. 327; contrast Delitzsch, Die 
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Entstehung des CLltesten Schriftsy stems (Leipzig, 1897) p. 138, and J. D. 
Prince, Materials for a Sumerian Lexicon (Leipzig, 1908) p. 214, 
below, and p. 296. 

In the name of Sennacherib the ideogram su represents the impera- 
tive rlba, requite, give a reward! (ZDMG 62, 722). Heb. rib has 
originally the same meaning; cf. 1 S 26,39. The name Jerubbaal 
means Baal rewards. As a rule, Heb. rib means to try to obtain 
retaliation or redress. Heb. rab (Is. 19, 20) vindicator, attorney, advo- 
cate, appears in Arabic as n a ' i b , proxy, deputy, lieutenant ( with r for n ; 
cf. Est. 10, ad 1, 8). 

(2) Contrast anftm (ZDMG 61, 194, 1. 9). 

(3) Note the following abbreviations: AAJ=Haupt, The Aryan 
Ancestry of Jesus, reprinted from The Open Court (Chicago, April, 1909). 

— AG = Delitzsch, Assyrische Grammatik (Berlin, 1906). — AJSL = 
American Journal of Semitic Languages. — ASKT=Haupt, Afctod- 
ische und Sumerische Keilschrifttexte (Leipzig, 1881). — AY = Authorized 
Version. — BA— Delitzsch and Haupt, Beitrdge zur Assyriologie. 

— BAL = Haupt, Beitrdge zur assyrischen Lautlehre = Nachrichten 
von der Kgl. Gesellschaft der Wissengchaften zu Gottingen, April 25, 
1883. — BL = Haupt, Biblische Liebeslieder (Leipzig, 1907). — EB = 
Encyclopaedia Biblica, edited by Cheyne and Black. — GA = 
Eduard Meyer, Geschichte des Altertums, Vol. I, Part 2, second 
edition (Stuttgart, 1909). — GK = Gesenius' Hebr. Grammatik, edited 
by Kautzsch. — HW=Delitzsch, Assyr. Handwdrterbuch (Leipzig, 
1896). — IN = Eduard Meyer, Die Israeliten und ihre Nachbar- 
stdmme (Halle, 1906). — J AOS = Journal of the American Oriental 
Society. — J BL = Journal of Biblical Literature. — JHUC = Johns Hop- 
kins University Circulars (Baltimore). — KAT=Eb. Schrader, Die 
Keilinschriften und das Alte Testament, third edition, edited by Zim- 
mern and Winckler (Berlin, 1903). — KAT2 = second edition (Giessen, 
1883). — KB = Eb. Schrader, Keilinschriftliche Bibliothek.— MDOG 
= Mitteilungen der Deutschen Orientgesellschaft (Berlin). — MVAG = 
Mitteilungen der Vorderasiatischen Gesellschaft (Berlin). — OT = Old 
Testament. — SBOT = Haupt, The Sacred Books of the Old Testa- 
ment. — THCO {i. e. Transactions of the Hamburg Congress of Oriental- 
ists) = Verhandlungen des xiii. Internationalen Orientalisten-Kon- 
gresses zu Hamburg, 1902 (Leyden, 1904). — TOCU = Transactions of 
the Third International Congress of the History of Religions (Oxford, 
1908). — ZA = Zeitschrift fur 'Assyriologie. — ZDMQ = Zeitschrift der 
Deutschen Morgenlandischen Gesellschaft. 

1 K, 2 K = The first (second) Book of the Kings; 1 S, 2 S = The first 
(second) Book of Samuel. — R = Kawlinson. 

The unabbreviated names of Biblical books, printed in Italics (e. g. 
Genesis, Numbers, Kings, Judges, Isaiah, Proverbs) refer to the critical. 
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notes on the Heb. text in SBOT; the first number after the name of the 
Book refers to the page in SBOT, the second indicates the line. Cy. 
AJSL 24, 98. 

Cawt = Haupt, The Book of Canticles (Chicago, 1902) reprinted 
from AJSL 18, 193-245; 19, l-32.--£si. = Haupt, The Book of Esther 
(Chicago, 1908) reprinted from AJSL 24, 97-186.— iVaft. = Haupt, The 
Book of Nahum (Baltimore, 1907) reprinted from JBL 26, 1-53.- - 
PM7'.=Haupt, Purim (Leipzig, 1906) = BA 6, Part 2. 

1. =line; — n. = note; — p. = page; — v. averse; — cf. Est. 2-4. 

(4) Cf. BL 58, note 28. 

(5) Cf. AJSL 23, 251. 

(6) MvKTripHu) is connected with mucus, fxv^a. 

(7) Also French escarpe, escarpin, cr6pir, cr6pi, dicripit, cHpuscule, 
are ultimately derived from the Babylonian kipru, asphalted revetment; 
French cabane, cabine, cabinet, cabaret go back to the Heb. hanftth, 
booth, French boutique; see JAOS 28, 106. 110. For French mesquin = 
Babyl. muskenu see AJSL 23, 226, n. 13. 

(8) See Zimmern, Babylonische Bussj>salmen (Leipzig, 1885) p. 25. 
In his Babylonische Hymnen und Gebete in Auswahl (Leipzig, 1905) 
Zimmern translates ASKT 115, 14: Sein Gott mid seine Gottin, ob des 
(?) Ziirnens rufen mit ihm dich a7i; btit this is impossible. The line 
means Even his god and his goddess, ivho ivere angry ivith him, appeal 
to thee. Nor does sa nasxursa tabu mean giltig sich Zuwendende, 
but to whom it is good to turn. In the first line we must supply before 
lapan appi the preposition ina, and at the end: takkarbi; this is 
the last line of the quatrain; cf. Haupt, Die akkadische Sprache 
(Berlin, 1883) pp. 25 and xxxv. 

(9) The explanation suggested in the Expository Times (March, 1909) 
p. 279, that be silent = do not shine is impossible. Do not shine .' 

(10) The article before sems should be omitted; it may have beeji 
inserted after uai-iadom had been mispointed iiai-iiddom, to avoid 
the collision of two accented syllables. See Nah. 18, ad v. 5. 

(11) For the pronunciation sefr, 'emq, sems see Nah. 29, below. 
The e in sefr should be pronounced as in Kent; the e in sems (or 
sams) like the English a in cant. 

(12) For 'am ad, to stay, to wait, see Est. 43, ad 5, 1- The words 
after the couplet quoted from the Book of Songs, from hii-lo to le- 
Isra61 at the end of v. 14, represent two triplets with 2 + 2 beats; cf. 
BL 101, 1. 1. Le-fanau ue-'ahrau is a gloss. 

(13) The place-name Dftmah means Stay, Sojourn. Hades is 
called D ft m a h as the b e t h - ' 6 1 ft m (Eccl. 12,5). The same phrase was 
used in Egypt (GA 171. 182). Cf. Arab, da'imliah, eternity. 

(14) Whenever we were in distress, surrounded by enemies and beset 
with dangers. Thou madest room for us, Thou gavest us relief. 
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(15) Supply Therefore I pray now; cf. Ps. 120, 2 (AJSL 23, 
258, n. 1). 

(16) The Jewish apostates, the Hellenizers, who sympathized with the 
Greeks (AJSL 19, 139, n. 32). 

(17) Against Antiochus Epiphanes and the Syrians. Lit. tvho loill 
make us see good f 

(18) Quoted from the Blessing of Aaron, Num. 6, 24-26. 

(19) We have triumphed over our oppressors, we celebrated the 
re-dedication of the Temple for eight days in Dec. 165, also the rescue of 
our brethren who were oppressed by the heathen in Gilead and Galilee; 
cf. 1 Mace. 4, 56; 5, 54, and AJSL 21, 134; 23, 225; AAJ 4. 

(20) Lit. more than at the time of grains and new ivines (pluralis 
intensivus; cf. below, n. 40). 

(21) We have punished the Idumeans and the heathen of Gilead and 
Galilee; we have fortified Mount Zion and Bethsura on the Idumean 
frontier (1 Mace. 6, 26). We are no longer afraid of our enemies; the 
Syrians have not troubled us for two years. 

(22) Who givest us victory, thus showing that our cause is right and 
just; cf AJSL 21, 114, n. 17. 

(23) We do not only lie down, but we also fall asleep. 

(24) Hellenic culture. 

(25) The gods of the Greeks. 

(26) The Hellenizers belonged to the Jewish aristocracy; the lower 
classes were orthodox. For bene -'Is cf. Ps. 49, 3. 

(27) You may be dissatisfied with the success of the Maccabees, but 
you must not commit high treason against the restored Maccabean Com- 
monwealth. Some of the Jewish apostates went to Antioch and appealed 
to the Syrian King for help against their orthodox brethren; cf. 1 Mace. 
6, 21. For traitor see AJSL 19, 140, n. 33. 

(28) Lit. in your sleeping-place. If you object to our orthodox 
views, you may do so in the privacy of your bed-chamber; but if you 
give vent to your dissatisfaction in public, you will be punished. Con- 
trast Eccl. 10, 20: 

Not even in bed curse thou the King, 

Nor in thy chamber curse one in power! 

This is a gloss which was added at the time of Herod the Great who 
employed a great many spies; see Haupt, Ecclesiastes (Baltimore, 
1905) p. 40, n. 28. 

(29) Quoted from the psalm in Mace. 1, 39. 

(30) Jhvh has repeatedly granted us victory against the large armies 
of the Syrians; cf. AJSL 21, 151, n. 106; 23, 230, n. 24. 

(31) Do not sacrifice to the gods of the Greeks, but only to Jhvh; cf. 
Pmt. 47, 29. 32. 

(32) The Hebrew text must be restored as follows: 
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I I I I I ' I ' 

[nbD]:H T^s "i^'bs^ j^iri niti isxt-'^^j n''i7^k^ 7 
' 1 I I I II I 



I' I- I II I 



II I III 



nnbD^ iTiaa 3 (») Tiab c) mni (b lini 9 («) lan («) ' ms 7 (v) 

ib-i-ion mni nbsn-iD 13?ti t (o 

Dsniba 5 («) trbs "isipa ' ypiiji nnni 

:nini-bx 1171331 p-TS:"innT iriiT e (^) 

For lam-mingah see Nah.il, Q. Li in hirhabta-li (and hasdo- 
li) is enclitic; see AJSL 23, 240; Nah. 19, end of notes on v. 5. Tiie 
so-called Dages forte conjunctivum is due to the accent on the preceding 
syllable; see Est. 49, below. For deganim ue-tir6sim instead of 
the Masoretic deganam ue-tirosdm contrast Kings 268, 4. Tiro- 
lam cannot be explained as a plural in -am (ci.Nah. 31, 1; 42, n. f) 
like Assyr. samami, heaven {Isaiah 157, 20). V. 6 is a euphemistic 
liturgical appendix; cf. Dr. K. J. Grimm's dissertation on that subject 
(Baltimore, 1901). 

(33) C/. Hommel, Die N amen der Saugethiere bei den sildsemi- 
tischen Volkern (Leipzig, 1879) pp. 319. 355. 385. 

(34) See KAT^ 517; Kings 117, 30. 

(35) Tan^hhada means to heave a sigh or groan, to raise from the 
breast; cf. AJSL 20, 170, below. 

(36) Heb. had6m may be connected with the root dlim, to stand, 
stay; the ft is a secondary prefix as in hal^k, to go; haras, to 
destroy, &c. 

(37) Compare Kings 299, 30. 

(38) Eead b^m for be-ma's6h6m which is due to dittography of 
ma's6h6m at the beginning of the following line. 

(39) This should be pointed sorlm, not seuarim; similarly se- 
uaqim (Cant. 3, 2) should be read sftqim; see JBL 21, 58; Cant. 73; 
cf. Nah. 32, 1. 7. 

(40) The reading millM Jn"iy3 could be explained as pluralis in- 
tensivus; cf. AJSL 23, 233, n. 40; Nah. 30, below; and above, n. 20. 
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(41) 'Ayt'ois instead of dyyttots is due to v. 54. 

(42) A similar formation is rlpltu; see Zimmern, Beitrdge zur 
Kenntnis der Babyl. Religion (Leipzig, 1901) p. 182, n. 10; cf. below, 
n. 45. The same word is contained in the Arabic place-name Riphearma 
(Pliny 6, 158) quo vocabulo hordeum appellant. In the same para- 
graph Pliny mentions the spring Aenuscabales, quod significat came- 
lorum. For A; (Ka/tryXos) instead of g cf. Est. 57 (last paragraph of notes 
on 7, 9) and for b = m see Est. 69, 1. 4 of n. on v. 9; cf. our cables Kdfu- 
Xos=Arab. ji'imal &c. " Gable and cupola (Germ. Giebel, Kuppel) cor- 
respond to' Arab. jamlftn = jabltin (AJSL 23, 230). 

(43) Cf. W. E. Smith, The Religion of the Semites (1894) p. 223, n. 1. 

(44) Cf. Actes du XI Ve Congrbs International des OrientaUstes 
(Algiers, 1905) Part 1 (Paris, 1906) p. 58. 

(45) See Hastings, Dictionary of the Bible, 1, 316''; Benzinger, 
Heb. Archaologie (1907) p. 142. For 2 S 17, 19 cf. Est. 74, n. * and 
above, n. 42. 

(46) Cf. KAT 208; GA 71. 87. 188. 193, especially p. 224; also the 
translation of Joshua in the Polychrome Bible, p. 49, and my paper 
Midian und Sinai in ZDMG 63, Part 8. 

(47) Heb. 'akkabis, spider, is derived from 'akab = 'aqab (with q 
owing to the 'Ain) to impede, entangU, catch, entrap (cf. 2 K 10, 19). 
'Aqab is a denominative verb, derived from 'aq6b, heel; to impede 
means originally to catch (or hold) the feet of a person. For the final s 
cf. dargas, step (discussed above, in §6) and pilags=:jraXA.a/<ts, TraX- 
Xafciy, paelex, pelex. 

(48) Tameratu in the preceding line of the Bavian Inscription does 
not mean neighborhood (HW 711'') but waterworks. The stem is 

amaru=:Arab. gdmara (Jo lit ^uJI f^) to be abundant, vi\iic}x 

we have in the modern name of Tamar, 'Ain Ghamr (TOOK 1, 303, 
n.2). Amiranu (=Sum. e-nigin = Heb. mique-mdim) and ummaru 
(=diqaru, Arab. qidar,poi; AJSL 23, 247, 1. 3) are derived from the 

same stem. For Assyr. 'a = Arab, k c/. aribu, raven = i_>ly£^ and 

Kings 163, 4. — M6 slqi does not mean drinking water, but conduit 
rvater (Germ. Wasserleitungswasser). 

(49) The same root is preserved in Arab, hatara, to/as!fen(=asadda 
ua-ahkama) and hatama = ahkama. Also Heb. hatal, to swathe, 
from which the old name of Nazareth, Hethldn, or rather Hi tt a Ion 
(=Hinnath6n) is derived, goes back to this root; see TOOK 1, 303; 
AAJ6. 

(50) For ittiitu, copulation, union, alliance (HW 161") cf. Arab. 
hata'a = nakaha. 

(51) For the etymology of gubatu see BL 123, n. *. 
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(52) U55ft = u55a'u, present Qal; cf. ulladu, ussabu, &c. 

(53) The stem of this word, which was explained by Guyard in his 
Notes de lexicographie assyrienne (Paris, 1883) p. 75, is gatft ( Jic)= 
hallata; cf. Syr. 'etft, to act deceitfully; ' utt&ia, fraud. 

(54) Cf. Delitzsch's book, cited above, in n. 1, p. 168; Thureau- 
Dangin, op. cit. p. 69, No. 422. 

(56) For rikis qani cf. o-xoivos. 

(66) Cf. Arab, f & t a n a , to captivate, to beivitch ( = a d a 1 1 a) and BL 87. 

(67) Cf. naru, rit7er=:nahru; daru, eternity - dahr u (K AT" 500; 
contrast HW 213»). 

(58) Cf. mtiru, for muhru (KAT^ 608). 

(59) Koldewey (MDOG 6, 1) calls the kumu of Nebuchadnezzar's 
palace (al-Qajr) in Babylon eine massive Plattform aus Ziegelbruch- 
stUcken or (11, 7) eine hohe massive Terrasse aus Ziegelpackwerk ; 
MDOG 12, 2, he speaks of the Palast der Hauptburg, bei dem den gan- 
zen Baugrund ein kompaktes Mauerwerk aus Ziegelbriich gleichmassig 
ilberzieht; 12, 7 he refers to a zusammenhangende Terrasse aus Ziegel- 
bruchiverk. Andra (21, 11) uses the term Bruchsteinfundament or 
(25, 45) Plateaumauerwerk ;. cf. also 27, 25; 28, 20 and 40, below; 30, 
21. 31. 36; 32, 34. — The area of the Temple enclosure (Haram as- 
sarlf) in Jerusalem is a ktlmu; see Benzinger, Hebr. Archdologie 
(1907) p. 211. 

(60) For Nimrod instead of Gilgames see Pur. 30, 18; contrast 
IN 448; GA 44. 402. It is by no means certain that the ideogram AN-IS- 
TU-BAR is to be read Gilgames. AN-IS-TU-BAR and Gilgames 
may be identical, but the reading of AN-IS-fU-BAK may be entirely 
difiPerent. We have no right to substitute Phul for the ideogram of 
Tiglath-pileser. 

(61) Lit. drawn out, extended. Assyr. masku, skin (lit. ivhat is 
pulled off, stripped off) is derived from the same stem. In Arabic, 
niasaqa means to draw out, stretch, extend. For mdsaqa = mdsaka 
cf. Kings 119, 40. Masaka means in Arabic: to hold (syu. ihtdbata, 
i'tafama) whence muskan, pledge, Assyr. maskanu (HW 431). 

(62) Jensen, Das Oilgam.esch-Epos in der Weltliteratur (Strass- 
burg, 1906) p. 3, below, says of my criticism of his translations: Ob der 
Mann, der so wenig ilber seinem Stoff steht, ivohl dazu berechtigt war, 
meine Arbeit am Gilgamesch-Epos — die er zu leisten jetzt tvenigstens 
nicht mehr imstande ivare) — in so — zweideutiger Weise zu charakter- 
isieren, wie er in einer Schlussnote zu seinem Artikel thut f I admit I 
have never been able to turn out translations as those revealed by 
Jensen, and I hope I never shall be. But I believe, with Frederick the 
Great, in the niedriger hdngen of such pasquinades. There are a great 
many unsound statements in Jensen's book (cf. Pur. 39, 37). My 
remark was by no mea.?s zweideutig, but absolutely eindeutig. In 11. 
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224-229 of the Flood Tablet sabusat, baslat, ilput, ikkilta, &c, 
were correctly explained by Delitzsch (HW 639". 189«. 382". 725"). 
Even Delitzsch's explanation of the numerals is tat, &c, given in 
1889, was far better than Jensen's renderings given in 1900 or 1906 
(see op. cit. p. 46). Cf. also Jensen, Moses, Jesus, Paulus, second 
edition (Frankfurt a/M, 1909) p. 14. 

(63) For sabasu see Genesis 81, 52; /saiaft 116, 27; c/. theTalmudic 
sibb6s, to confuse (lit. mix up), and istabbas, to blunder (lit. to be 
mixed up) also Arab. tasabba5a = tasabbaka and the Biblical has- 
sabag (2 S 1, 9) giddiness (lit. confusion). 

(64) Cf. Nimbers 44, 14; 43, 23. 

(65) The cuneiform text should be read: istat sabusat kurum- 
matsu, sanutu™ mtissukat, salflltu" ratbat, rebfltu" ibt^gi 
kamansu, xamultu™ siba ittadi, sadflltu™ baslat, sebutu™ 
ina piti-ma ilpiissu-ma ikkilta amfilu. For slba = slpa see 
BAL 102, n. 3; I know of no passage where sadtlltu'" is written pho- 
netically, but s6ssu, sixth, stands for s6dsu, sadisu, just as essu, 
net<7=edsu = hadasu; cf. Pur. 39, 24. Ibid. 30, 33, I have given a 
transliteration of lines 71-75 of the Flood Tablet. With Delitzsch's 
translation of this passage in MDOG 33, 34, 1. 10, contrast Pur. 3, 20. 
For 11. 82. 83. 68. 174 of the Flood Tablet see Est. 47 {ad 6, 3). 

(66) Langdon (OLZ 12, 114) seems to think that slba a iddl 
means he shall not put on a luxurious and gay garment; cf. also HW 
653*. In ASKT 121, obv. 5, sibu means old man; we must evidently 
read ab ba-bi in the Sumerian line. For the etymology of s6pu, 
foot, see JHUC, No. 106, p. 107. 

(67) Cf. Arab, miisqah, from masiqa which is a secondary stem 
derived from masaqq, stem saqqa; cf. AJSL 23, 251, below, and 
above, n. 61. 

(68) See Haupt, The Assyrian E-vowel (Baltimore, 1887) p. 20, b; 
Pur. 23, 19. 

(69) See KAT 409, n. 1; Realencyklopadie fur protestantische 
Theologie und Kirche, third edition, ed. by A. Hauck, Vol. 16 (Leip- 
zig, 1905) p. 640, 1. 25; cf. also p. 642, 1. 35; 647, 14; for 641, 53 cf. OLZ 
12, 60. Heb. :VS was combined with (•j-cs by Kedslob more than 
sixty years ago; see Gesenius' Thesaurus 669", below. Pai<^av of 
LXX is a corruption of Vait^yav = Taipav (ZA 2, 205). The initial g in- 
stead of k is due to the final n ; cf . above, § 9. 

(70) Cf. TOGR 1, 269, below, and 272, 1.5; also 325 and OLZ 10, 309. 

(71) The Israelites were not in Egypt, but the Edomite ancestors of 
the Jews were in Egypt about 1230 b.c. (AAJ 8, n. 18; OLZ 12, 163. 212). 

(72) Pluralis intensivus; see above, n. 40. The following clause, 
your astral god which ye have made for yourselves, is a tertiary gloss. 
For the position of the suffix in kokab eLohekh^m cf. GK, §136, n. 
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(73) The me- before hal'ah, away, onward, is dittograpliy of the 
final m of the preceding ethkh^m, and Ie-Damm6sq is an incorrect 
tertiary gloss. The three lines must be read as follows: 

i^Dirjbs -(p nxi DS5b52 rii3o-nx Dns^tDSi 26 

i^nisis^ twr ^ax yt^tsdtf Dim ^n-'bsm 27 
II I III 

Ta© (0 iribs («) pinrnb (v) 

The original form of the name Damascus is Dftr-masql, Settlement in 
a well-watered region; see n. 65 to my paper Midian und Sinai in 
ZDMG 63, Part 3. 

(74) For processions in ancient Egypt see Eduard Meyer, 
Geschichte Agyptens (Berlin, 1887) p. 256. 

(75) Cf.PMr.1,8; 2, 27; 3,8.29; 4, 41; 10, 39; 17,27; OLZ 12, 67, n. 5. 



